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Bulletin for Sunday, October 11, 2020

Welcome

Jesus Christ taught us to
love and serve all people,
regardless of their
ethnicity or nationality.
To understand that, we
need to look no further
than to the Parable of the
Good Samaritan (Luke
10:25-37). Every time we
celebrate the Divine

Liturgy, it is offered "on behalf of all, and for
all." As Orthodox Christians we stand against

racism and bigotry. All human beings share
one common identity as children of
God. "There is neither Jew nor Greek, slave nor
free, male nor female, for you are all one in
Christ Jesus" (Galatian 3:28)

Weekly Services
During this COVID era, services dates and
times are subject to change. Please read the
schedule provided withing the bulletin itself
for the dates and times of services, and
whether they will be held "in person" or
streamed via Zoom.

http://www.stalexischurch.org
mailto:stalexis@dneoca.org
mailto:frsteve@stalexischurch.org
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http://stalexischurch.org/schedule.html


Members of our Parish Council are:
Joseph Barbera - Council Member at Large
Dori Kuziak - Council Secretary
Natalie Kucharski - Council Treasurer
Glenn PenkoffLidbeck - Council President
Kyle Hollis - Member at Large
Roderick Seurattan - Council Vice President

Pastoral Care - General Information
Emergency Sick Calls can be made at any
time. Please call Fr Steven at (860) 866-5802,
when a family member is admitted to the
hospital.
Anointing in Sickness: The Sacrament of
Unction is available in Church, the hospital, or
your home, for anyone who is sick and
suffering, however severe. 
Marriages and Baptisms require early
planning, scheduling and selections of
sponsors (crown bearers or godparents). See
Father before booking dates and reception
halls!
Funerals are celebrated for practicing
Orthodox Christians. Please see Father for
details. The Church opposes cremation; we
cannot celebrate funerals for cremations.

Announcements

I know that asking for "permission" to attend
Liturgy is foreign to our tradition, but in
reality, asking for a blessing is not. I am
asking each of you to ask for a blessing to
attend Liturgy for the health and safety of
each member of our community, as well as for
yourself. Although the state of CT is now
allowing 50% capacity within churches, we are
maintaining our current attendence level and
schedule of services. Great Vespers on
Saturday evenings is open

to those who wish to attend. Currently, you do
not need to request a blessing to attend this
service. This may change if attendence
warrents it. If you wish to attend Liturgy on
Sunday, please ask for a blessing to do so, as
we want to ensure safe social distancing. If
you do arrive at church for Liturgy without a
blessing, I am asking you to remain in the
back of the church, simply as a procaution.
Thank you for your understanding and
adherence to these procedures.

In Christ,

Fr Steven

 

Greetings again St. Alexis community!

As all of you know by now from last week’s
letter, I will be at the hospital on October 21st
to get a 1cm small mass removed. After today,
October 11, I won’t be back at the church til
October 24/25. Justin & I will begin quarantine
(fully) starting this Friday, October 16. Phone
calls/FaceTime/Zoom/social distance in-person
visits are greatly appreciated during the
quarantine period.

Thank you (in advance) for your prayers. I love
you all.

Sarah Gaulin



Prayers, Intercessions and
Commemorations

Metropolitan
Theodosius, Archpriest
Michael, Archpriest
Dennis, Deacon
Timothy, Evelyn,
Katheryn,
Anne, Veronica, Richard,
Nancy, Susann, Carol,
Luke, Aaron, Alexander,
Gail, Vincent, Nina,
Ellen, Maureen
Elizabeth, Christopher,
Joshua, Jennifer Petra,

Olivia, Jessica , Sean, Sarah, Justin, Arnold,
Michael, Kirk, Carol-Anne, Anthony,
Natasha, Janice, Gene, John

The newly departed and ever memorable Nina
and the 40th day of the departure of Robert;

Many Years! to Marlene Melesko on the
ocassion of her birthday, and to Ed and Susan
Hayes and John and Joan Skrobat on the
ocassion of their anniversaries.

___

Pray for: All those confined to hospitals,
nursing homes, and their own homes
due to illness; for all those who serve in
the armed forces; widows, orphans,
prisoners, victims of violence, and
refugees;
All those suffering chronic illness,
financial hardship, loneliness,
addictions, abuse, abandonment and
despair; those who are homeless,

those who are institutionalize, those
who have no one to pray for them;
All Orthodox seminarians & families; all
Orthodox monks and nuns, and all
those considering monastic life; all
Orthodox missionaries and their
families.
All those who have perished due to
hatred and intolerance and all those
departed this life in the hope of the
Resurrection.

___

Today we commemorate:

Fathers of the 7th Ecumenical Council. Holy
Apostle Philip of the Seventy, one of the Seven
Deacons (1st c.). St. Theophanes the Confessor
and Hymnographer, Bishop of Nicæa (ca.
850). Ven. Theophanes, Faster, of the Kiev
Caves (Near Caves—12th c.). Ven. Leo of
Optina (1841). Synaxis of the Optina elders.
Martyrs Zenaïs (Zinaída) and Philonilla, of
Tarsus in Cilicia (1st c.).

Parish Calendar

Services and Events

October 11 to October 19, 2020

Sunday, October 11
Three Holy Unmercenary Female Physicians
Sunday of the 7th Ecumenical Council
9:30AM Divine Liturgy

Monday, October 12
Probus, Andronicus, & Tarachus, Martyrs of
Tarsus
Marlene Melesko - B



Ed & Susan Hayes - A

Tuesday, October 13
Carpus, Papylus, Agathodorus, &
Agathonica, the Martyrs of Pergamus
8:30AM Daily Matins

Wednesday, October 14
Nazarius, Gervasius, Protasius, & Celsus of
Milan
6:30PM Evening Prayers

Thursday, October 15
Lucian the Martyr of Antioch
8:30AM Daily Matins followed by Book Study

Friday, October 16
Longinus the Centurion

Saturday, October 17
Hosea the Prophet
John & Joan Skobrat - A
5:30PM Great Vespers

Sunday, October 18
Luke the Evangelist
9:30AM Divine Liturgy

Monday, October 19
Varys the Martyr
Susan Hayes - B

Saints and Feasts

October 11

Sunday of the 7th Ecumenical Council

On the Sunday that falls on or immediately
after the eleventh of this month, we chant the
Service to the 350 holy Fathers of the

Seventh Ecumenical Council, which gathered
in Nicaea in 787 under the holy Patriarch
Tarasius and during the reign of the Empress
Irene and her son, Constantine
Porphyrogenitus, to refute the Iconoclast
heresy, which had received imperial support
beginning with the Edict issued in 726 by
Emperor Leo the Isaurian. Many of the holy
Fathers who condemned Iconoclasm at this
holy Council later died as Confessors and
Martyrs for the holy Icons during the second
assult of Iconoclasm in the ninth century,
especially during the reigns of Leo the
Armenian and Theophilus.

October 11

Philip the Apostle of the 70, one of the 7
Deacons

Saint Philip, who had four daughters that
prophesied, was from Caesarea of Palestine.
He preached throughout Samaria; it was he
also who met the eunuch of Candace, the
Queen of the Ethiopians, as the eunuch was
reading the Prophet Esaias, and he instructed
and baptized him (Acts 8:26-39). He reposed
in Tralles of Asia Minor while preaching the
Gospel.

October 12

Symeon the New Theologian

Saint Symeon became a monk of the Studite
Monastery as a young man, under the
guidance of the elder Symeon the Pious.
Afterwards he struggled at the Monastery of
Saint Mamas in Constantinople, of which



he became abbot. After enduring many trials
and afflictions in his life of piety, he reposed in
1022. Marvelling at the heights of prayer and
holiness to which he attained, and the loftiness
of the teachings of his life and writings, the
church calls him "the New Theologian." Only
to two others, John the Evangelist and
Gregory, Patriarch of Constantinople, has the
church given the name "Theologian." Saint
Symeon reposed on March 12, but since this
always falls in the Great Fast, his feast is kept
today.

October 14

Cosmas the Hagiopolite

Saint Cosmas was from the Holy City,
Jerusalem, and was a contemporary and peer
of Saint John of Damascus (Dec. 4), with whom
also he was reared when, because of his
orphanhood he was adopted by Sergius, Saint
John's father, and with whom he had the same
instructor. About the year 743, he was elected
Bishop of Maiuma, a coastal city of Palestine,
aforetime under the jurisdiction of Gaza, with
the name Port Gaza. During the reign of Saint
Constantine the Great, it became a separate
township and at that time was renamed
Constantia, after Constantine, the son of the
Emperor (see Sozomen, Eccl. Hist., V:3).
Cosmas became an excellent hymnographer,
from whence he is called "the Composer and
Melodist," Among his many compositions are
the Canon of the Cross (Sept. 14) and the
Canon for the Nativity of Christ, "Christ is
born, give ye glory."

October 16

Longinus the Centurion

This Martyr was in the service of Pontius
Pilate at the time of Christ our Saviour's
Passion. While standing guard at the Cross
and beholding the earthquake and all that
came to pass, he cried out with fear, "Truly
this was the Son of God" (Matt. 27:54). After
the Resurrection, he forsook the military and
departed for Cappadocia, his homeland, where
he preached Christ. By the agency of Pontius
Pilate, Tiberius Caesar had him arrested and
beheaded.

October 17

Hosea the Prophet

According to some, Hosea, whose name means
"God is help," was from the tribe of Issachar,
or more likely, from that of Reuben; he was
the son of Beeri. He is the first in order of the
twelve minor Prophets and the most ancient
of all. He prophesied in the days of the
divided Kingdom; the Lord told him to take a
harlot to wife (Hosea 1:2), and then an
adulteress (ibid., 3:1). The harlot, a known
sinner, was a figure of the Kingdom of Israel
in Samaria, which openly worshipped idols;
the adulteress, lawfully married yet sinning
secretly with her lovers, was a figure of the
Kingdom of Judah in Jerusalem, which, while
having the Temple, and the priesthood, and
the divine worship according to the Law,
stealthily served the idols also. The Prophet
Hosea prophesied for sixty years, and lived for
some ninety



years, from 810 to 720 B.C. His book is divided
into fourteen chapters.

Hymns of the Day

Tone 1 Troparion
(Resurrection)

When the stone had
been sealed by the Jews,
while the soldiers were
guarding Your most pure
body,
You rose on the third

day, O Savior, 
granting life to the world.
The powers of heaven therefore cried to You,
O Giver of Life:
“Glory to Your Resurrection, O Christ!
Glory to Your Kingdom!//
Glory to Your dispensation, O Lover of
mankind!”

Tone 8 Troparion (Fathers)

You are most glorious, O Christ our God!
You have established the Holy Fathers as
lights on the earth.
Through them You have guided us to the true
Faith.//
O greatly compassionate One, glory to You!

Tone 1 Kontakion (Resurrection)

As God, You rose from the tomb in glory,
raising the world with Yourself.
Human nature praises You as God, for death
has vanished.
Adam exults, O Master!
Eve rejoices, for she is freed from bondage
and cries to You://

“You are the Giver of Resurrection to all, O
Christ!”

Tone 6 Kontakion (Fathers)

The Son Who shone forth from the Father
was ineffably born, two-fold in nature, of a
woman.
Having beheld Him, we do not deny the image
of His form,
but depict it piously and revere it faithfully.
Thus, keeping the True Faith,//
the Church venerates the icon of Christ
Incarnate.

Tone 1 Prokeimenon (Resurrection)

Let Your mercy, O Lord, be upon us /as we
have set our hope on You! (Ps 32/33:22)

v: Rejoice in the Lord, O you righteous! Praise
befits the just! (Ps 32/33:1)

Tone 4 Prokeimenon (Song of the
Fathers)

Blessed are You, O Lord God of our fathers, /
and praised and glorified is 
Your name forever! (Song of the Three Holy
Children, v. 3)

Communion Hymn

Praise the Lord from the heavens, praise Him
in the highest! (Ps 148:1)
Rejoice in the Lord, O you righteous; praise
befits the just! (Ps 32/33:1)
Alleluia, Alleluia, Alleluia!

 



Gospel and Epistle Readings

Epistle Reading

Prokeimenon. 4th Tone. Daniel 3.26,27. 
Blessed are you, O Lord, the God of our

fathers. 
Verse: For you are just in all you have done.

The reading is from St. Paul's Letter to
the Hebrews 13:7-16.

Brethren, remember your leaders, those who
spoke to you the word of God; consider the
outcome of their lives, and imitate their faith.
Jesus Christ is the same yesterday and today
and for ever. Do not be led away by diverse
and strange teachings; for it is well that the
heart be strengthened by grace, not by foods,
which have not benefited their adherents. We
have an altar from which those who serve the
tent have no right to eat. For the bodies of
those animals whose blood is brought into the
sanctuary by the high priest as a sacrifice for
sin are burned outside the camp. So Jesus also
suffered outside the gate in order to sanctify
the people through his own blood. Therefore
let us go forth to him outside the camp and
bear the abuse he endured. For here we have
no lasting city, but we seek the city which is to
come. Through him then let us continually
offer up a sacrifice of praise to God, that is,
the fruit of lips that acknowledge his name.
Do not neglect to do good and to share what
you have, for such sacrifices are pleasing to
God.

Gospel Reading

The Reading is from John 17:1-13

At that time, Jesus lifted up his eyes to heaven
and said, "Father, the hour has come; glorify
your Son that the Son may glorify you, since
you have given him power over all flesh, to
give eternal life to all whom you have given
him. And this is eternal life, that they know
you the only true God, and Jesus Christ whom
you have sent. I glorified you on earth, having
accomplished the work which you gave me to
do; and now, Father, you glorify me in your
own presence with the glory which I had with
you before the world was made.

"I have manifested your name to the men
whom you gave me out of the world; yours
they were, and you gave them to me, and they
have kept your word. Now they know that
everything that you have given me is from you;
for I have given them the words which you
gave me, and they have received them and
know in truth that I came from you; and they
have believed that you did send me. I am
praying for them; I am not praying for the
world but for those whom you have given me,
for they are mine; all mine are yours, and
yours are mine, and I am glorified in them.
And now I am no more in the world, but they
are in the world, and I am coming to you. Holy
Father, keep them in your name, which you
have given me, that they may be one, even as
we are one. While I was with them, I kept
them in your name, which you have given me;
I have guarded them, and none of them is lost
but the son of perdition, that the scripture



Wisdom of the Fathers

For by seed here He means His doctrine, and
by land, the souls of men, and by the sower,
Himself .... For as the sower makes no
distinction in the land submitted to him, but
simply and indifferently casts his seed; so He
Himself too makes no distinction of rich and
poor, of wise and unwise, of slothful or
diligent, of brave or cowardly; but He
discourses unto all, fulfilling His part, although
foreknowing the results.

St. John Chrysostom

Homily 44 on Matthew 12, 4th Century

When you see life's pleasures, beware that
they might not distract you, for they conceal
death's snares. Likewise a fisherman casts not
his hook to no purpose. As bait for his hook,
the enemy uses the delusion of sensuality to
arouse desire, that he might thereby catch
men's souls and subject them to himself. A
soul which has been caught to serve the
enemy's will then serves as a snare for other
souls, for it conceals the grief of sin with its
apparent delight.

might be fulfilled. But now I am coming to
you; and these things I speak in the world, that
they may have my joy fulfilled in themselves."

St. Ephraim the Syrian

A Spiritual Psalter no 43, pg. 74, 4th century

Beyond the Sermon

Metropolitan Anthony of
Sourozh
THE PRAYER OF
INTERCESSION

Prayer is an immense
subject. It embraces and
sustains the whole of
Christian life. It is both
the intimate relationship

which each one of us has with our God and
that which the Church has with him as the
whole body of Christ. To deal with the subject
as a whole seems to me impossible, and I
should like just to say here something about
the prayer of intercession. It is at the very
heart of the Christian life. Christ is the
supreme intercessor. And what is the Church,
in each one of its members and in its totality
but an extension in time and space, through
the course of the ages and in a world which is
gradually being won for him — an extension of
the real presence of Christ, incarnate in those
who are its members, and also, the presence
of the Holy Spirit in those who, singly and
together make up the temple of the Spirit?

God at the heart of the world's suffering

And yet the problem raised by the subject of
intercession, as by so many kinds of prayer, is
a serious problem for modern man: is it still
possible for modern man to pray? Is the



God to whom we turn in prayer a God who
bears any sort of relation to the sufferings of
the world? Is he simply a God who hears us,
who sympathizes with us but who is still far
away; or is he, rather, a God who is at the
heart of things? May I remind you of a passage
in the Book of Daniel, in the third chapter,
which tells the story of the three young men
whom King Nebuchudnezzar condemns to
death by fire; bound hand and foot they are
thrown into the furnace and the king comes to
see their ordeal. And then he turns to his
counselors and ministers and asks them with
an amazement that is yet full of reverent awe:
'Were there not three men thrown in chains
into the furnace? How is it then that I now see
four men walking freely in the midst of the
flames, and one of them looks like a son of the
gods?'

...In the furnace... in the storm

This is the God to whom we can address our
prayer of intercession, this God who
voluntarily enters the fiery furnace, who sets
free those who are there, who goes into the
very depths of torment and lets himself be
scorched by the flames, the God of whom we
say in the Apostles' Creed that he descended
into hell, who calls us too to descend right into
the depths of the human hell, to the depths of
suffering, of anguish, doubt, hatred to go
down in the peace of Christ and to bring to
that place where there is nothing but anguish
and horror, the life-giving, transforming
presence of the Living God.

We know the famous incident of the storm
described in the Gospel according to St Mark,
4. 35-41. Elsewhere a passage well known to
you (Matt. 14. 22-32) describes

another storm in the course of which Peter,
seeing Christ walking on the water amidst all
the unleashed fury of the winds and waves,
and desiring nothing but to be with his Lord
and master, asks that he too may be enabled
to walk over the water to join him. Both these
storms give us a picture of the way in which
so many men and women of our time see God's
relation to the suffering and anguish of
mankind, but they also reveal to us the truth
of the matter. In the former passage, we see
the apostles in the grip of the storm. Waves
pour into their frail boat, death is waiting to
devour them. They are fighting for their lives,
and meanwhile their saviour – Christ – is
calmly asleep with his head on a pillow! As
they turn to him it is not to ask him piously for
help — they show no sign of the faith they
would confess if their heart were undivided, in
the clear understanding of his divinity and his
omnipotence — they are indignant: 'Are you
going to let us die?' They might have added: 'If
you can't do anything to help us at least be
with us in our agony, at least die with us and
share our horror in the face of death!' Is not
this how millions of men and women see God
in the situation? The world in its torment, its
fear, its anguish, contending with death,
sickness, hunger, despair — and a God who is
asleep! — his head resting comfortably on a
cushion while his creatures face their death
agony? And the other account, the one that
shows us St Peter walking on the water, is that
not also a picture of the way in which modern
man so often thinks of the place, the role, the
activity of God? Caught again in a Squall the
apostles are struggling for survival, the storm
has overwhelmed them, reduced them to sheer
terror and doubt, they



are held in the clutch of fear; they know that
death is just waiting to snatch them in an
instant, that there is nothing between it and
them but a few flimsy planks, and suddenly,
walking on the water, amid this uproar of the
elements, they see Christ. But they don't turn
to him with their last cry, their last shred of
hope, they think they are seeing a ghost: how
could it be anything else? How could there be
any place for Christ in this elemental chaos?
Isn't he the key to all harmony, the centre
around whom peace is restored, love reigns,
harmony prevails? It cannot be he who is in
the midst of the storm, it must be a monstrous
apparition, a lie, a slander against God! And
yet, it is he, it is he, at the heart of the storm.
He is not at the lakeside calling his disciples to
a safe harbour. He is at the heart of the chaos,
because the Lord who is the Lord of peace, the
Lord of life is also the Lord of death. All power
is his, he is in command and he is king. No, it
is not a ghost, it is Christ. And it is at the very
heart of the storm that we find him, at that
point where all forms of violence are in
collision, where all the forces of death meet in
a terrible equipoise that is able to crush
everything beneath them: he is at the heart of
death itself.

The man to whom Job calls

Having added these images to the one I
referred to earlier in Daniel, I would like to
add one more. Do you remember the Book of
Job, the man upon whom every possible pain
and calamity falls one after another, the man
who is righteous and yet who is afflicted with
all the punishments due to the sinner, to the
man who has lost God, who no

longer deserves to be called a man? At the end
of the ninth chapter of his book we find a
passage, which is striking for the sobriety of
the anguish it reveals. Job, having come to the
end of his strength cries out: 'Where is the
man who will stand between me and my judge,
who will put his hand on his shoulder and on
mine? Where is there such a man?' In his
prophetic vision, the vision of a man who can
no longer be satisfied with an arbitrary
conception of God, who is reaching out for a
God of truth, a God of justice, a God of love, he
is waiting for the man who will unite him with
his judge. That gesture with which the
expected man will put his hands on God's
shoulder and on his shoulder is a gesture
which unites. He is not waiting for someone to
come and find a way to a compromise between
himself and God, someone who will patch up a
temporary peace, bring about an armistice,
that is not what he is looking for, he could get
all that by submitting like a slave. But Job's
heart is that of a son, what he is waiting for is
a reconciliation, a new situation which will
create an utterly and completely new
relationship between himself and God, in
which there will be no place for arbitrary
conceptions, and where truth will reign in the
utmost fullness of its meaning. It was Christ
for whom he was waiting! It was Christ who
was to come and stand between God and man,
who was to stretch out his hands on the Cross
and join man and God together again in a
bond of unity which will hold forever.

Intercession, the Act of Incarnate God

When we think of Intercession we so often
think in mean and paltry terms. I don't want



to speak flippantly, but when we pray for the
needs of the world, don't we all too often have
the air of reminding God of his sins of
omission? Don't we seem to be saying to God:
'Lord, haven't you noticed that this person is
in agony and someone else dying of hunger,
that one land is being devastated by war and
another groaning under a foreign yoke?' Don't
we seem to be reminding God of what he
ought to be doing if he would only follow our
excellent advice. That is not intercession, nor
is God's response simply a matter of obedience
to the orders we give him in our prayer. We
shall come back presently to God's response,
but let us now ask ourselves what intercession
is, if it is not this appeal to God to do what he
ought to do and is not doing.

The term 'intercession' does not denote first
and foremost a prayer; it denotes an action; to
intercede is to take a step which brings us to
the heart of a situation, which brings us to the
point where all conflicts meet head-on, where
the impact of this collision is at its most
violent. Intercession begins with an
involvement, an involvement that is definitive,
permanent, complete, unlimited,
unconditional. The interceding Christ is not
the praying Christ, it is the Christ who is the
Word of God made flesh, it is the Son of God
who becomes the son of man; there is every
evidence that he prays, but his act of
intercession is first of all an act and not a
word. The Son of God becomes the son of
man, the Word is made flesh, there is a unique
person in whom God and man meet, in whom
the breach between God and man is healed,
harmony is restored: man and God are united
forever in the perfect obedience of the man
Jesus Christ of which

St Paul speaks, in the perfect, sacrificial self-
giving of the Word made flesh. There is in
him, as it were, a concentration of the whole
conflict, of all that separates man and God,
and in him, this conflict, this separation, is
brought to an end.

But just how far does this solidarity between
man and Christ, between Christ and God
extend? What are its depth and its breadth? It
is essential for us to understand this because
we are called to be what Christ was, we are
the body of Christ, broken for the sin of the
world, we are the presence of Christ in a
world which still needs salvation, which is still
separated from God and divided in itself. I
have used the word solidarity advisedly: it is a
word of current usage, it denotes a relation
with which we are quite familiar: the idea of
solidarity with each other is easy for us to
grasp clearly. Christ chose that two-fold
solidarity which leads him to the Cross. He
chose to be man in the truest and fullest sense
of the word, to be a stranger to our humanity
in nothing except his freedom from sin, but to
belong to it utterly, because he takes upon
himself the sins of the world.

Jesus at Jordan — Jesus in hell

One of the images which I find most striking,
perhaps because of its inherent tragedy, is the
baptism of Christ. Around St John are
gathered all those who are defiled, mortally
wounded by sin, they repent and ask for
mercy, they want to be purified and cleansed
and they plunge into the waters of Jordan and
these waters wash away their sins: they come
out again pure and clean, they can begin a
new life. And Christ — the only one who is
without sin — he too comes



to be baptized. He too plunges into these
waters, heavy and turbid with human
mortality, human sin, human atheism, with all
the evil on earth, he immerses himself in this
element of death, and emerges again weighed
down with the burden of this evil, this sin, this
death. Baptism, which meant liberation for
those who came in penitence to St John,
means for him the beginning of his Passion.
He is now laden with the death of others: by
nature immortal, he will die a death like ours.
When we think of what Christ has in common
with us, we note in the Gospel certain
characteristics which make him truly human:
he is hungry, thirsty and tired; he has
moments of depression; he weeps for Lazarus,
he is angry with the merchants in the Temple,
and many other things. It seems to us, finally,
that he has this in common with us, that he
dies as we do, and yet, it is perhaps here, in
this death of his, that there is the most
profound difference between him and us.

St Maximus the Confessor, in the sixth
century, reflecting on the Incarnation, the
passion and the death of Christ says: 'If it is
true, as Scripture teaches, and as God
proclaims through his prophets and apostles,
that death is the fruit of sin, that man dies
from the loss of God, that man dies from being
no longer grafted on the source of life, then
Christ, from the moment of his conception is
alive and immortal. He cannot be at the same
time the Living God and mortal man; even his
humanity, penetrated with divinity, is beyond
death, because it is united with God forever.
How then does he come to die? By this act,
willed and freely accepted, of solidarity with
sinful man, he immerses himself in our death,

he clothes himself with it, he is going to die of
it. And to that end he shares all that belongs to
our human destiny, not only hunger and thirst
and weariness and anguish, but something
more besides: have you ever given the
attention of your whole heart, your whole
power of feeling, to the cry which he utters
from the height of the cross: 'My God, my
God, why hast thou forsaken me?' If it is true
that one dies from the absence of God, from
the loss of God, then it is there that he accepts
a solidarity — ultimate, agonising, appalling —
with us: he undertakes to share with us the
only tragedy that is final and ultimate, the loss
of God which is our death. And in his death, he
is torn apart. His soul, dazzling with the light
of the divinity, and his body, united forever
with his divinity, are separated, torn from each
other; the body of Christ rests incorruptible in
the tomb because it is penetrated by the
presence of God, and the soul of Christ; like
the soul of every man, descends into hell as
we proclaim in the Apostles' Creed.

There is no longer any place where God is not

But what then is hell? Oh how different it is
from the hell of Dante, from all those images
that we find of the Christian hell, the place of
torment! The hell of the Old Testament is
something infinitely more terrible; the sheol of
the Old Testament is the place of the radical
absence of God, it is the place where God is
not and never shall be, and it is to that place
that every human soul descends, not only the
souls of sinners but also those of the just,
because before Christ there is no bridge
between



the eternity of God and the death of man.
Christ, sharing our destiny, having lost God
and being dead because of it, descends to the
place where every human soul that has lost
God descends, and there is set the very
mystery of our redemption. He descends into
this hell which awaits him, this hell which he
has overcome on earth at every moment and
which now awaits its victim, which now knows
that it is going to possess him and overcome
him for ever; and suddenly this hell finds itself
full of the splendor of the divinity, of the
eternal and uncreated light of the Living God.
It is by his death that he has conquered hell
and death: there is no longer a place where
God is not and to which man will be banished.
Now, for the Christian, to die is to fall asleep
in the Lord. Death in its utmost atrocity, as
irremediable separation from God, does not
exist, and that is why we sing in the Orthodox
Church and why we all believe, with the joy
and exultation of faith, that the death of
Christ has destroyed death; not this falling
asleep in the Lord, but the definitive death of
separation.

The act to which Christ calls us

That is the measure of the solidarity of Christ
with men: his solidarity with God was total
and it was on that account that the city of men
rejected him. It is because of this, because he
wished to be faithful to the end, to be one with
God to the end, that the city of men could only
do him to death outside the walls of Jerusalem.
Rejected by men, abandoned by God, yet
united in solidarity with both at the cost of his
life — that is the solidarity of Christ and that is
the solidarity to which he calls us. It is his
incarnation,

his absolute solidarity with God and with man,
which is the act of intercession on which a
prayer of intercession is grafted, a prayer
which is true because it is under-girded by the
act, a prayer which is true because it
expresses an act accomplished, not simply an
appeal to the generosity or mercy of God, but
an appeal to God under-girded by an act which
cannot be forgotten or rejected by the Father
who so loved the world that he gave his only
Son to die for its salvation.

We are called to be in the world what Christ
was. Remember the words he spoke and the
mission he gave to his disciples on the evening
of his resurrection: 'As my Father has sent me
so I send you'. And these words, which
sometimes sound like a song of victory or a-
trumpet blast to those of us who live in a
strong world and who are apt to turn with
rather ill-considered charity towards a world
which is weaker, these words which send out
missionaries supported by all the power of the
country from which they come, these words
sounded more like a knell when Christ uttered
them. On Good Friday Christ was dead on the
cross, on Sunday he says to them: 'I send you
into the world as my Father has sent me'. The
image is clear: as sheep into the midst of
wolves — to give your life, to shed your blood,
in order that others can believe in the love of
God and be re-born in the hope of this love,
and can be joined to this body of Christ which
is destined, as long as the world lasts, as long
as there is one sinner in the world, to
crucifixion. Christ in the glory of his Father,
seated at the right hand of the Father, bears
in his hands and feet and side, the marks of
the Passion.



When we think of those who are caught up
and held in the Redemption of Christ, those
who are incorporated in him, whose destiny
he shared and still shares, we see that no one
can be foreign or external to the mystery of
Christ. He lived, a man of the Old Testament
among men of the Old Testament, faithful to
the law, faithful to sacrifice, faithful to all that
was of divine ordinance in the house of Israel,
but he has shared also, and in a way that none
of us can measure, experience or know, the
major tragedy of millions of men and women
of our time: a loss of God so radical that one
dies of it. There is no atheist in the world who
has ever measured the depth of the absence
of God as the Son of God made man measured
it on the cross when he cried to his Father:
'My God, my God, why hast thou forsaken me?'
The atheist does not know him, he rejects and
denies him, and yet his experience as an
atheist is a drop in the ocean of this loss of
God which Christ knew.

Communion, commitment to the cross

The whole world and everyone in it are less
than that which Christ knew of man and
shared with man; having known all he can
bring all back to his Father. But did he not say
that he had given us an example in order that
we may follow him, are we not also called to
share, not only in such knowledge as the
apostles had of him, but in the very life of
Christ? When we receive communion in the
Holy Eucharist, do we not pledge ourselves to
share his human destiny as we ask to share his
eternal destiny? To receive Communion surely
implies the request for fellowship of life; is it
not with

the whole Christ that we are to enter into
communion? Or shall we have the audacity to
say: 'Lord, the Cross for you, the glory for me!
You are dead, Lord, and I do not wish to share
your cross, but I do wish to share your eternal
life'.

Remember the passage in the gospel when
James and John came to the Lord and asked to
sit on the right hand and on the left of his
throne in the day of his glory. Christ had just
been speaking to them about his coming
Passion; he had described it with a number of
tragic details, and had concluded by saying:
'And on the third day the son of man will rise
again'. And here were these two disciples who
had only heard the promise of victory! They
had forgotten, they had not even noticed the
price of this victory. Christ had said that the
son of man would be delivered into the hands
of men, that he would suffer all that is
revealed to us in the Passion; they never
noticed that, they were only looking for his
victory and for what they themselves would be
able to gain by it. But Christ turns to them and
says: 'Are you ready to be baptised with my
baptism?' — in modern terms, (the word
baptism in Greek means a total immersion)
—'Are you ready to be plunged into the horror
in which I am going to be plunged, are you
ready to drink the cup that I am going to
drink?' They reply: 'Yes, Lord', and what does
he promise them? He promises that it will be
given to them to be plunged into the same
horror, the same death-agony as his, for the
salvation of the world, to drink to the dregs
the cup that he also is going to drink. He
himself is faithful, there is no need for him to
promise fidelity to us, we are sure of it, the
question concerns



our own fidelity: 'Are you ready to be faithful
to the friendship that you declare, to the love
that you profess for me, to the point of sharing
everything? ' And whoever of us comes to the
holy table to break the bread and share the
Lord's cup must be ready to share not only the
splendor of his eternity but also the whole of
his earthly destiny, and for what? for the
salvation of the world, that others may be
saved, because others will only believe in this
salvation if they see the divine love shining
through the disciples of Christ; they will only
believe in it if they see it really crucified,
given and victorious: 'Father, forgive them,
they know not what they do'.

In the sixth chapter of the Book of Isaiah, we
see the prophet brought face to face with a
vision of God, and God looking over the whole
world in need of salvation, cries: 'Whom shall I
send?', and Isaiah rises and says: 'Here am I,
Lord, send me'. Hundreds of years later, the
archangel Gabriel stands before the Virgin of
Israel and tells her that the time has come for
the one Job was waiting for to enter into the
history of the world, in order to be living
intercession, to be the intercessor par
excellence. And the Virgin replies: 'Here I am,
I am the handmaid of the Lord, be it unto me
according to his will'. Shall we not reply, in
our turn, in the same way? Dare we be content
to present God with requests for the good of
others? Shall we not hear the Lord saying to
us: 'Whom shall I send?' and shall we not
reply: 'Here I am, Lord, send me?'.

To take upon ourselves the cross of
forgiveness

Intercession begins with this act of

involvement, it continues by fidelity; to be
baptised with the baptism of Christ, to drink
his cup, is not simply one moment of
communion: it is a definitive communion, a
fellowship of life accepted forever. So many
examples are a proof of this and the victory of
God by love and charity is so obvious when it
shows itself! I will give one or two examples.
Immediately after the war a German
newspaper published a deeply moving
document: the copy of a prayer found in a
concentration camp, written on a torn scrap of
wrapping paper. Briefly this was the essence
of the prayer: 'Lord, when you come to judge
the quick and the dead, remember not only
the men of good will but those of evil will. But
in that day let it not be their violence and
cruelty that you remember, but those fruits of
forgiveness, of companionship, of greatness of
soul that we have borne because of the
sufferings that they inflicted on us, and let
these fruits be their pardon!' Father, forgive
them for they know not what they do.

A man I knew returned, having, also spent
several years in a concentration camp. I met
him in a street in Paris and asked him: 'What
have you brought back from the camp?'
'Anguish', he replied. '"Why, have you lost your
faith?' I said. 'No', he answered 'but you see,
while I was in the camp, the object of
violence, of ill-treatment, of cruelty, expecting
a violent death at every moment, I could say:
Father, forgive then, and I was sure that God
must forgive them because I had the right to
ask His forgiveness, for I was the innocent
victim of their violence. Now I am free and
perhaps they have not understood, they are
still in their hatred and folly. And when I ask



God for their salvation anguish seizes me:
What proof can I bring to God to show that my
prayer is sincere? I no longer suffer'. Father,
forgive them, they know not what they do,— a
prayer under-girded by an act.

We are not all in such extreme situations as
those I have described, but all of us, at every
moment, can take upon ourselves the cross of
forgiveness. In all our human relationships, at
every moment, our heart shrinks and we
withdraw from our neighbour because he has
wounded us, offended us, forgotten us,
rejected us. We are free to open ourselves and
to offer ourselves. At the very moment that we
are innocent victims, we receive from God that
power which is properly divine, of pardoning
in his name. And the pardon does not begin at
the moment when the suffering ceases, and
little by little is forgotten. Pardon begins at
the moment when the victim of injustice or
violence turns to the aggressor and says: 'I
accept you as you are, I accept you as a
danger of death, I accept you as a projection
of hatred, and I take you up as Christ took up
his cross, the instrument of suffering and
death, and I will carry you to the end!' It is
there that forgiveness begins and that our
intercession begins, and in the easy situations
in which almost all of us live, we can carry it
out from hour to hour in refusing hatred, in
refusing to be offended, in refusing to be
humiliated, in refusing to be rejected, in
saying; 'Whatever you do, I accept you', and
then we can raise to God a prayer of
intercession. And sometimes this prayer of
intercession can be like that of the holy Virgin
at Cana.

Opening a door to Christ

The only thing she said, and which in the
event was decisive, was not that she recalled
to Christ the need and hope of those who were
surrounding him, it was the moment when, in
an act of perfect faith, without limits, she
turned to the servants and said: 'Whatever he
says, do it'. She created the conditions of the
kingdom of God by her act of faith which
brought into that act of faith those who were
still on the fringes in comparison with the
perfect faith that was hers, and because she
was able to believe, God was free to act. And
that also is something we can do, we are all
free to do it, we are all in a condition to do it.
Each of us can be the one who, in a situation
of tension, in a tempest, in a squall, in a
confrontation, conscious of being able to do
nothing, takes his stand in prayer and says:
'Lord, come! May your presence bring peace,
give us that peace which the world cannot
give, bless those who hate each other, give
them the peace which can conquer all hatred.'
Our role is to open a door to Christ; wherever
there is a Christian, wherever there is a
Christian community, God can be present:
Christ and the Spirit, the humble frail,
vulnerable All-Mightiness of this God who
willed to become one of us in order that we
might grow to the measure of his divinity.

Such is the Intercession that we can offer, we
Christians, we modern men. An intercession
which is first of all and primarily a
commitment, a commitment that is total,
without reserve, definitive and forever, in a
solidarity that nothing will be able to break,
neither the cross, nor death,



nor the hatred of men, nor the loss of God.
And it is an intercession that we can offer
without fear of being misunderstood by a God
who knows the whole mystery of commitment,
of solidarity, of the anguish on the Mount of
Olives, of the dereliction of the cross and of
the descent into the depths of hell. Such a
God as this – we can not only believe in him,
we can not only hope in him, we can respect
him: he is worthy of our respect, he is a God to
whom we can address our prayer of
intercession because he has lived the
involvement of intercession far more than any
one of us; we live it through sympathy but he
lived it out in life and death. He has overcome
and in his resurrection he witnesses to the
victory which is God's and which is also ours,
because the victory of God is our salvation.
Amen.
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